
Afterwards

This article explores the life of a typical Keralite girl named Maya who is the protagonist. 

Maya’s life was filled with boredom and dissatisfaction until she meets Rahul who is an NRI and 

had come to learn Mridangam in Kerala. Maya goes away with Rahul first to his home in Delhi 

and then abroad. The mentality of the parents towards her after her elopement is depicted in the 

novel. She never returns to Kerala or her hometown but her ashes are brought by Rahul.
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In Jaishree Misra's novel 'Afterwards' she has depicted the life of a Keralite girl 'Maya' who 

wanted to complete her education but was married off in her second year of degree. Usually this 

is the scenario in Kerala where it is the boy and the family decides about marriage and the girl's 

choice is often neglected. 

Bourdieu sees symbolic capital (e.g. prestige, honour, the right to be listened to) as a 

crucial source of power. Symbolic capital is any species of capital that is perceived 

through socially inculcated classificatory schemes. When a holder of symbolic capital 

uses the power this confers    against an agent who holds less, and seeks thereby to alter 

their actions, they exercise symbolic violence. We might see this when a daughter brings 

home a boyfriend considered unsuitable by her parents. She is met with disapproving 

looks and gestures, symbols which serve to convey the message that she will not be 

permitted to continue this relationship, but which never make this coercive fact explicit. 

People come to experience symbolic power and systems of meaning (culture) as 

legitimate. Hence the daughter will often feel a duty to obey her parents' unspoken 

demand, regardless of her suitor's actual merits. She has been made to misunderstand or 

misrecognize his nature. Moreover, by perceiving her parents' symbolic violence as

legitimate, she is complicit in her own subordination - her sense of duty has coerced her 

more effectively than explicit reprimands could have done. 

Symbolic violence is fundamentally the imposition of categories of thought and 

perception upon dominated social agents who then take the social order to be just. It is 

the incorporation of unthought structures that tend to perpetuate the structures of action 

of the dominant. The dominated then take their position to be "right." Symbolic violence 

is in some senses much more powerful than physical violence in that it is embedded in 

the very modes of action and structures of cognition of individuals, and imposes the 

vision of the legitimacy of the social order.

In the novel we have Govind Warrier who is Maya's husband and a very suspicious character. He 

himself is out on business tour for days together but nobody questions his whereabouts but he 
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always suspects Maya having an affair since she was brought up in a city like Bangalore. The 

patriarchal society is depicted here.

Andrinne Rich argues that women are confronted not with a simple maintenance of 

inequality and property possession, but with a pervasive cluster of forces, ranging from 

physical brutality to control of consciousness which suggests, as she insists, that an 

enormous potential counterforce has to be restrained. Some of the forms by which male 

power manifests itself are more easily recognizable as enforcing heterosexuality on

women than are others. Yet, as Rich comments, each one “adds to the cluster of forces 

within which women have been convinced that marriage, and sexual orientation towards 

men, are inevitable, even if unsatisfying and oppressive components of their lives” (Rich 

71). Rich concludes that these situations occur precisely because women are deprived of 

choice and, therefore, they cannot “undo the power men everywhere wield over women, 

power which has become a model for every other form of exploitation and illegitimate 

control.” 

At a particular point we see Maya teaching Rahul Malayalam and she teaches him 'velathu 

vedana' which means a terrible pain and it makes the readers wonder why it is important to 

mention this as an important thing while learning Malayalam. And she tells him it is important, 

though you'll never know when you need it. 

Sapir-Whorf hypothesis combines two principles: linguistic determinism (language 

determines the way we think) and linguistic relativity (distinctions encoded in one 

language are not found in any other language). Whorf’s argument is that people dissect 

nature along lines laid down by their native languages. It follows, then, that languages 

structure and constrains human perceptions in important ways. The world is presented to 

people in a kaleidoscope of impressions that, according to Whorf, have to be analysed by 

the linguistic systems of the mind. He maintains that people cut natural phenomena up, 

categorize them, organize them into concepts and in this process, ascribe significance to 

their experiences according to hierarchies and agreements that are codified through 

language. This linguistic agreement is implicit and tacit, but its terms are absolutely 

obligatory: people cannot communicate without subscribing to the organization and 
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clarification of data which this agreement decrees (Crystal 15). The Sapir-Whorf 

hypothesis proposes that languages vary dramatically and in ways not easily anticipated, 

and that such variations encode dramatically different understandings of reality. 

Therefore, people speaking different languages actually see the world in widely divergent 

ways. Linguistic relativity (or the weaker version of the hypothesis) is widely recognized 

in linguistics, specifically, in psycholinguistics. Language may not determine the way we 

think, but it does influence the way we perceive and remember, and it affects the ease 

with which we perform mental tasks. For example, people can recall ideas and concepts 

more easily if they correspond to words and phrases readily available for them in their 

language.

Another fact is that here Maya wants to escape from Govind Warrier but is always prevented 

from doing so by the thought of her daughter. Here in the Kerala community it is very difficult 

for a lady to break free from familial bonds. 

Humanity has long dreamt about a better future, and the imagined better world, utopia, 

has been associated in the human mind with dreaming, desire, hope, and progress. Oscar 

Wilde puts it best when he articulates the connection between progress and the realization 

of utopias: “A map of the world that does not include Utopia is not worth even glancing 

at, for it leaves out the one country at which Humanity is always landing. And when 

Humanity lands there, it looks out, and seeing a better country, sets sail. Progress is the 

realization of Utopias” (Wilde 27).  

Maya meets Rahul an NRI who provides her some solace. They both meet at Padmanabhapuram 

Palace where Maya reveals her problems. She wants to escape from Govind Warrier but is 

worried about her daughter and family honour. 

At the palace Maya makes a comment on the monument - “The Travancore Royal family never 

really believed in pomp and glory, unlike royal families elsewhere. And Keralites are quite proud 

of that – of their simplicity” ( Misra 50)
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Bourdieu takes language to be not merely a method of communication, but also a 

mechanism of power. The language one uses is designated by one's relational position in 

a field or social space. Different uses of language tend to reiterate the respective positions 

of each participant. Linguistic interactions, thus, are manifestations, or instantiations, of 

the participants' respective positions in social space and categories of understanding, and 

thus tend to reproduce the objective structures of the social field. 

Rahul is moved by Maya’s sorrow and under Maya’s request takes her daughter and Maya to 

Delhi and then abroad.Here Maya's escape with Rahul was seen by the family as elopement and 

this brings shame to the family name and they literally perform the death rites 'padi adachu 

pindam vakkal' which means the doors of the house are closed for that particular member and 

people are to regard him/her as dead even though they might be living somewhere. “As this is 

sometimes done when a person has brought great shame and dishonour on the name of an old 

and noble family” ( Misra 70).

Though Maya escapes from Kerala and settles in England she is often reminded of Kerala – the 

monsoons, the LDF coming back to power. It again shows the connection of a Keralite with 

his/her roots. 

The homeland political orientations of South Asian religious groups are ever rapidly 

evolving and, in some quarters, intensifying. Arjun Appadurai suggests that the process 

of deterritorialization among diasporic groups sometimes creates ‘exaggerated and 

intensified senses of criticism or attachment to politics in the home-state’ (‘Disjuncture’, 

301). 

“Diaspora does not simply refer to geographical dispersal but also to the vexed questions 

of identity, memory and home which such displacement produces.” (Aschcroft,2002: 

217-218). 

There is another description of the airport terminal and the usual scenario at the airport where 

people are often welcomed in anticipation of the electronic goods and goodies they bring from 

the Gulf countries irrespective of how much the person had toiled hard to make money for it. 
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“Outside the terminal a sea of smiling brown faces was thronging at the railings, eagerly 

scanning our faces for those loved ones bearing TV's and two-in ones from Dubai” (Misra 237) 

Glick Schiller points to the logic of associating transnational activity involving both 

material items and persons:

[T]he constant and various flow of such goods and activities have 

embedded within them relationships between people. These social relations take on 

meaning within the flow and fabric of daily life, as linkages between different societies 

are maintained, renewed, and reconstituted in the context of families, of institutions, of 

economic investments, business, and finance and of political organisations and structures 

including nation-states. (‘Transnationalism’, 11)  

At the end of the novel Maya’s mother who is waiting for news from her daughter comes to 

know that she died in a tragic car accident and Rahul comes to her mother to perform the last 

rites. Actually this last rite has been performed by the family long back.
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